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TRANSLATOR'S PREFACE

VOLUME THIRD

The derangement as to the order of the chapters first occurs in this Volume. It is commonly
thought that chapters 21, 24, and 27, were delivered in the time of Zedekiah; while chapters 20,
22, 23, 25, and 26, contain Prophecies delivered in the previous reign of Jehoiakim. The early
Versions and the Targum retain the same order with the Hebrew, only there are derangements of
another kind both in the Septuagint and the Arabic, which commence at verse 14 of chapter 25,
and continue to the end of chapter 51: It hence appears that the disorder had taken place early,
before the Versions were made.

Thereareafew particularsto which the Editor wishesto draw the attention of Literary Readers,
some of which have been aready noticed in the Notes appended to previous Volumes, though not
perhaps so fully specified asto attract attention; and there is one subject which belongs especially
to this Volume.

Thefirst thing isin reference to a Hebrew idiom; and that with regard to the pronoun relative

, Who, which, whom. There is a peculiarity as to the use of this which has been overlooked, as
far as the writer knows, by Grammarians. It precedes in Hebrew, as in other languages, the verb
by which itisgoverned; but when it isnot governed in atransitive sense, apersonal pronoun follows
the verb with a preposition prefixed to it, as, for instance, in Jeremiah 1:2,

“To whom the word of the Lord came;”

which isliterally, “Whom the word of the Lord came to him.” “To him” and “whom” are the
same. It is an idiom, and the same exists in Welsh, which in many of its peculiarities corresponds
exactly with the Hebrew. This passage, and others of a similar kind, are literally the same in that
language, “ Yr hwny daeth gair yr Arglwydd atto;” and the last word, “atto,” the preposition being
prefixed to the pronoun, and made, as it were, one word, corresponds exactly with the Hebrew.

We have, in Jeremiah 7:10, these words —

“Which (God' s house) is called by my Name,” literally, “which my Nameiscalled on it;”

which means, “ on which my Nameis caled.” The following are similar examples. —

“Unto whom they offer incense” literally, “whom they offer incense to them,”

(Jeremiah 11:12;)

“Against whom | have pronounced;” literally, “whom | have pronounced against them,”
(Jeremiah 18:8;)

“Upon whose roofs they have burned incense;” literally, “which they have burned incense on
their roofs,” (Jeremiah 19:13.)

In al these instances the Welsh is literally the Hebrew. The last example is rather remarkable,
but the Welshis exactly the same, “y rhai yr arogldarthasant ar eu pennau.” Theverb, also, issimilar,
derived from the noun which means incense, “they have incensed;” but the verb in English is not
so used. Thereis hardly anoun or averb in Hebrew which the Welsh cannot literally express— a
peculiarity which neither Latin nor Greek possesses, and perhaps no modern language. See aso
Genesis44:5, 10, 16; 48:15; Deuteronomy 11:24; Deuteronomy 12:2; Isaiah 31:4; Jeremiah 14:15;
Jeremiah 17:19; Amos 9:12; Jonah 4:10, 11.*

1 Thereis another peculiarity asto  which may be mentioned, that is, when connected with a noun and rendered “whose,”
in the genitive case in our language. “Whose land the rivers have spoiled;” literally, “whom the rivers have spoiled her land.”


http://www.ccel.org/b/bible/asv/xml/asv.Jer.1.xml#Jer.1.2
http://www.ccel.org/b/bible/asv/xml/asv.Jer.7.xml#Jer.7.10
http://www.ccel.org/b/bible/asv/xml/asv.Jer.11.xml#Jer.11.12
http://www.ccel.org/b/bible/asv/xml/asv.Jer.18.xml#Jer.18.8
http://www.ccel.org/b/bible/asv/xml/asv.Jer.19.xml#Jer.19.13
http://www.ccel.org/b/bible/asv/xml/asv.Gen.44.xml#Gen.44.5 Bible:Gen.44.10 Bible:Gen.44.16 Bible:Gen.48.15 Bible:Deut.11.24 Bible:Deut.12.2 Bible:Isa.31.4 Bible:Jer.14.15 Bible:Jer.17.19 Bible:Amos.9.12 Bible:Jonah.4.10 Bible:Jonah.4.11
http://www.ccel.org/b/bible/asv/xml/asv.Gen.44.xml#Gen.44.5 Bible:Gen.44.10 Bible:Gen.44.16 Bible:Gen.48.15 Bible:Deut.11.24 Bible:Deut.12.2 Bible:Isa.31.4 Bible:Jer.14.15 Bible:Jer.17.19 Bible:Amos.9.12 Bible:Jonah.4.10 Bible:Jonah.4.11

Comm on Jer, Lam (V3) John Calvin

But it must be especially observed, as the point will be hereafter referred to, that when the
relative pronoun is governed by the verb in a transitive sense, without a preposition, there is then
no personal pronoun added after the verb, either affixed to it or separately. This seems to be an
invariable rule, —

“Theland that | have given for an inheritance; " (Jeremiah 3:18.)

“Inthe land that | gave; " (Jeremiah 7.7.)

“My law which | set before them; ”

(Jeremiah 9:13.)

See also Psalm 78:69; 86: 9; 105:5; Jeremiah 7:23; 9:16; 11:10; 13:4; 15:4; 16:13; Ezekiel
18:27; Daniel 9:10.

The Second point is connected with the style of the Hebrew prophets.

1. The order in which they arrange their ideas. — They frequently mention, first, the effect,
then the cause — firgt, the last act, then the previous act or acts — first, the deed or action, then
the motive or what led to the deed — first, the later event, then the former — first, what is most
evident and visible, then what is less ostensible and hidden. In al these instances, the order is the
reverse of what is commonly found in other writers.

“My people is foolish,” the effect; “they have not known me,” the cause. (Jeremiah 4:22.)
“Before me continually is grief,” the effect; “and wounds,” the cause. (Jeremiah 6:7.) “I sent them
not,” the last act; “neither have | commanded them,” the preceding; “neither spake to them,” the
first. (Jeremiah 14:14.) “With an outstretched hand and a strong arm,” the deed or action; “evenin
anger and in fury, and in great wrath,” what led to the deed. (Jeremiah 21:5.) “ The truth to Jacob,”
the later event; “and the mercy to Abraham,” the former event. (Micah 7:20.) “Hast thou utterly
rejected Judah?’ thevisible act; “ hath thy soul loathed Zion?’ the hidden reason. (Jeremiah 14:19.)

Similar instances are found in the New Testament. What is pal pable and evident is stated first,
then what leads to it, or the source from which it comes; as when St. Paul mentions “rioting” first,
and then “drunkenness,” which leads to it; and “strife” first, and then “envying,” from which it
proceeds. (Romans 13:13.) In alike manner he puts*“joy,” the higher and the most manifest feeling,
before “peace,” which isthe source of it. (Romans 15:13) In Ephesians 6:23, the Apostle mentions
“peace, love, and faith;” the right order is reversed — the most evident thing is first referred to.
There are many passages which can be satisfactorily explained on no other principle.

2. The order in which subjects are often treated. — When two things are referred to, the last
mentioned isfirst spoken of, and then thefirst. Thisiswhat is very commonly done. Pollution and
going after Baalim are laid to the charge of Isragl in Jeremiah 2:23. To prove the last it is added,

“See thy way in the valley;”

and to bring connection asto the first, God says,

(Isaiah 18:2.) “Whose merchants are princes;” literaly, “who-her merchants are princes.” (Isaiah 23:8.) Here, again, the Welsh
is exactly the Hebrew, and in the first of these verses, the very order of the wordsis the same, — “Yr hon yr yspeiliodd yr
avonydd el thir.” “Whose mouth speaketh vanity;” literally, “who — their mouth speaketh vanity.” (Psalm 144:8.) The Welsh
isliterally the same, — “Y rhai y llevara en genan wagedd;” the “who” isin apposition with “their,” both being in Hebrew the
samein every case. See also Deuteronomy 8:9; Psalm 95:4, 5; Psalm 144:15; Psalm 146:5

Thefollowing are similar instances: — “Whose seed wasin itself;” literally, which — its seed wasinitself. (Genesis 1:12.)
“In the which isthe fruit of atreeyielding seed; literally, which — in it isthe fruit of atreeyielding seed;” (Genesis 1:29.)
“Wherein isthe breath of life;” literaly, “which — in it isthe breath of life.” (Genesis 6:17.) “Of beasts that are not clean;”
literally, “of the beast which — not it was clean.” (Genesis 7:8.) “That hath statutes;” literally, “which to it are statutes.”
(Deuteronomy 4:8.) See Deuteronomy 19:1; Ruth 3:2.
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“Know what thou hast done.”

In Jeremiah 4:28, we have these words,

“1 have spoken it, | have purposed it.”

The next sentence appliesto the last,

“and | will not repent,”

and the following to what he had spoken,

“Neither will | turn back from it.”

Neighbor and brother are mentioned in Jeremiah 9:4; the order is reversed in the latter clause
of the verse. Pashur and the people of Judah are addressed in Jeremiah 20:4; the doom of Judah is
described in the following verse, and in the sixth the doom of Pashur. God speaks of

“The way of life and of the way of death,”

in Jeremiah 21:8; in the next verse, such aswould meet with death arefirst referred to, and then
thoseto whom lifewould be granted. In Deuteronomy 27:11-26, and Deuteronomy 28:1-6, “blessing”
and “curse” are mentioned, and then the “curse” isfirst described, and afterwards the “blessing.”
This mode of treating subjectsisindeed so common that it would be useless to multiply examples;
and there are not a few instances of the same kind in the New Testament. 2

The Third subject is the construction of a passage in this VVolume, in connection with another,
whichwill beincluded in the next. — The two passages are Jeremiah 23:6, and 33:16. The doctrine
involved is important; but our business is to ascertain the real meaning according to the current
diction of the language. These passages are not rendered alikein our Version, nor in the same sense;
and yet it is evident from the context that the meaning of both passages must be the same, though
the words are in some measure different. However we may differ from Blayney, he yet seems to
have been at least so far right, as he renders them both in the same sense. His versions are the
following: —

“And this is the Name by which Jehovah shall call him, Our Righteousness.”

(Jeremiah 23:6.)

“And thisis he whom Jehovah shall call, Our Righteousness.”
(Jeremiah 23:16.)

In aNote onthelast verse, itissaid, “ Thisisthe strict grammatical translation of the words of
thetext.” Thereisno doubt but that it may be so rendered; and hereis an instance of what has been
already observed asto therelative . It has often after the verb apersonal pronoun with a preposition

2 A few passages shall be referred to, and they shall be arranged in lines that the order may be more clearly seen, —
But ye are washed, but ye are sanctified, But ye are justified, In the name of the Lord Jesus, And by the Spirit of our God. (1
Corinthians 6:11.)

He mentions sanctification first, and then justification; the next line refers to justification, and the last to sanctification.
That if thou wilt confess with thy mouth the Lord Jesus, And shalt believe in thine heart, etc., etc.; For with the heart man
believeth unto righteousness, And with the mouth confession is made, etc. (Romans 10:9, 10.)

Confession and faith, and then faith and confession. This inversion seems to shew their inseparable connection, asin the
former case asto sanctification and justification; and it isto be observed that in both instances the right order is given last; but
the caseis different in the following example: —

And he gave some apostles, And some prophets, and some evangelists, And some pastors and teachers; For the perfecting of
the saints, For the work of the ministry, For the edifying (or building) of the body of Christ. (Ephesians 4:11, 12.)

The work of building the Church, which included especially the laying of the foundation, belonged to the Apostles; the
ministerial work generally was performed by those called prophets and evangelists, who were the assistants of the Apostles; but
the perfecting work, that of furthering the continual progress of the saintsin areligiouslife, was carried on by stationary pastors
and teachers. See similar instances in Matthew 7:6, and 1 Corinthians 1:24, 25.
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prefixed: and astheverb , whenever it meansto name, hasthe preposition after it, soit has here.
Therelative and the pronoun in this case always refer to the same thing or person. Since thisisthe
idiom of the language, it becomes evident that in thisverse, isamasculine according to Chaldee
dialect, as Blayney regardsit, or amisprint for according to three MSS,; for , withwhichitis
connected, has, |, “this’ for itsantecedent; and “this’ isclearly the“king” mentioned in the previous
verse.

The matter thenisso far clear asto construction of this part of the verse; but whether “ Jehovah”
isthe nominative to the verb is another question; and this we shall presently consider.

The words in the other passage, Jeremiah 23:6, are somewhat different. The word “Name” is
in it; but it has no personal pronoun with a prefixed, which is ever the case when  means to
name, and when the word “name” is omitted. See Genesis 21:31; Genesis 35:18; 1 Samuel 23:28;
1 Chronicles 11:7; Jeremiah 30:17. But when “name” is connected with the verb in this sense, the
preposition isnot found. See Genesis 11:9; 29:35; 1 Chronicles 4:9. Thisaccountsfor the absence
of the pronoun with a prefixed coming after the verb in this passage, which is found in the other
in which the word “name” isomitted. The then hererefersto the “name,” and stands as it were
initsplace; and the literal rendering, if we adopt Blayney’ s arrangement of the words, would be as
follows, —

And thisis His Name, which Jehovah shall call it,

Our Righteousness.

Now there is a grammatical objection to this rendering; for , as before mentioned, when
governed by averb in the objective case, is never followed by a personal pronoun after the verb,
either postfixed or separately. But herethe in  ismade apronoun, wholly contrary to the usage
of thelanguage in such a case asthe present. The other passage may admit of Blayney’ s construction;
but hisversion hereis, as| conceive, inadmissible, being ungrammatical; the verb isin the plural
number and not in the singular, with an affixed pronoun, therefore Jehovah cannot be its nominative
case.

It may then be asked, how isthe passage to be translated? L et the reader bear in mind, that when
theword“Name— ,” isconnectedwith , thereisno prepositionused; andas herehas“Name”
as its antecedent, it is not necessary to have a pronoun with a prefixed after the verb; but thisis
necessary in the other passage, for theword “name” isnot given. Here we see a perfect consistency
in the two passages, though differently worded. Then the true version of this passage | conceiveto
be the following, —

“And thisis His Name, which they shall call,

Jehovah our Righteousness.”

But in our language it might be rendered, “by which they shall call him” The pronoun “they”
refers to Judah and Isragl, at the beginning of the verse. As then “Jehovah” cannot be here the
nominative case to “call,” there is no grammatical necessity to make it so in the other passage,
though there is nothing contrary to the usage of the language in such a construction. The other
passage may be rendered literally thus, —

“And thisis He, whom it shall be called on Him,

Jehovah our Righteousness.”

Thewordsin theidiom of our language may be thus correctly expressed, “who shall be called.”

But however awkward and even unintelligible the literal rendering may be in English, yet itisin


http://www.ccel.org/b/bible/asv/xml/asv.Jer.23.xml#Jer.23.6
http://www.ccel.org/b/bible/asv/xml/asv.Gen.21.xml#Gen.21.31
http://www.ccel.org/b/bible/asv/xml/asv.Gen.35.xml#Gen.35.18
http://www.ccel.org/b/bible/asv/xml/asv.iSam.23.xml#iSam.23.28
http://www.ccel.org/b/bible/asv/xml/asv.iChr.11.xml#iChr.11.7
http://www.ccel.org/b/bible/asv/xml/asv.Jer.30.xml#Jer.30.17
http://www.ccel.org/b/bible/asv/xml/asv.Gen.11.xml#Gen.11.9 Bible:Gen.29.35
http://www.ccel.org/b/bible/asv/xml/asv.iChr.4.xml#iChr.4.9

Comm on Jer, Lam (V3) John Calvin

WEel sh both expressive and e egant. The phraseisword for word the same, and thoroughly idiomatic,

“Aceveyw'r hwny gelwir arno, Jehova ein cyviawnder.” 3

We shall now refer to the early versions and the Targum.

In the Septuagint, the passage in Jeremiah 23:6, is rendered substantially according to what is
done by Blayney; he indeed defends himself by appealing to that version. As to the passage in
Jeremiah 33:16, it is wanting in the Septuagint; as supplied in the Complutensian Edition, it is
evidently aversion of the Vulgate, as is the case in other instances; and as given by Theodoret, it
isasfollows, —

“Thisis He who shall be called (6 kAn6noetat)

The Lord our Righteousness.”

The Vulgate version is the same in both places, —

“And thisis the Name which they shall call him,
Our righteous Lord.”

The Syriac version is the same in both places, —

“And thisis the Name by which they shall call Him,
The Lord our Righteousness.”

The Arabic version is the same with the preceding, only “righteousness” is not trandlated; it is
“The Lord Josedek.” It iswanting like the Septuagint as to the second passage.

The paraphrase of the Targumis substantially the same as to both places, —

“And thisis the Name by which they shall call Him, Done shall be righteousness for us from
the presence of the Lord in his days.”

It appears then from all the Early Versions, except the Septuagint as to the first passage, and
from the Targum, that “ Jehovah” is not connected with the verb to call, but with “righteousness;”
and this, aswe have seen, comportswith what the usage of thelanguage requires. There can therefore
be no reasonable doubt as to the real meaning of these two passages.

As to the peculiar idioms of the Hebrew language, the Septuagint version of Jeremiah and of
the minor prophets, is by no means so satisfactory as the Vulgate and the Syriac versions. Thisis
what the Editor can testify after a minute examination.

J.O.

Thrussington, September, 1852

3 Asto , | may here state the result of a minute examination as to the Book of Psalm. It isfound there as arelative, and as
an adverb, about a hundred and seven times; about forty times as a nominative to verbs; nearly thirty times as an adverb or
conjunction, for, because, that, whom, how, whose, etc.; in afew instances, in construction with nouns to which are affixed
pronouns in the same case, as exemplified in a previous note; in twenty-six instances governed by verbsin the objective case,
without any pronouns affixed to the verbs; and five times, according to our version, accompanied by pronouns when thus
circumstanced. But in these five instances our version seemsto meto beincorrect, the construction being inconsistent with what
appears to be the common usage of the language. The passages are the following, Psalm 1:5; Psalm 8:3; Psalm 88:5; Psalm
94:12; and 107:2;  should be when in the first, how in the second, where in the third, when in the fourth, and that in the fifth,
or how. asit is sometimes rendered in our version. In the first twelve chapters of Deuteronomy, there are at least a hundred
instancesof  being governed in atransitive sense; and in no case it has a corresponding pronoun after the verb, but there are
several instances of this, when governed by an intransitive verb — such as the following, “A land wherein thou shalt eat bread
without scarceness,” literally, “A land which without scarceness thou shalt in it eat bread.”
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LECTURE SEVENTY-FIFTH
CHAPTER 20

Jeremiah 20:1-2

1. Now Pashur the son of Immer the priest, 1. Et audivit Phassur filius Immer sacerdos
who was aso chief governor in the house of the et ipse praefeetus erat (dux) in Templo (in aede)
LORD, heard that Jeremiah prophesied these Jehovae, Jeremiam vaticinantem (prophetantem)
things. hos sermones:

2. Then Pashur smote Jeremiah the prophet, 2. Et percussit Phassur Jeremiam Prophetam,
and put him in the stocks that were in the high et posuit eum in cippum (vel, in carcerem; sed
gate of Benjamin, which was by the house of the mihi magis placet nomen carceris) qui erat in
LORD. porta Benjamin superiore, quae spectabat ad

aedem Jehovae.

Jeremiah relates here what sort of reward he had received for his prophecy, — that he had been
smitten and cast into prison, not by the king or by his courtiers, but by a priest who had the care of
the Temple. It was a grievous and bitter trial when God’ s servant found that he was thus cruelly
treated by one of the sacred order, who was of the same tribe, and his colleague; for the priestswho
were then in office had not been without right appointed, for God had chosen them. As, then, their
authority was founded on the Law and on God'’ sinviolable decree, Jeremiah might well have been
much terrified; for this thought might have occurred to him, — “What can be the purpose of God?
for he has set priests of the tribe of Levi over his Temple and over his whole people. Why, then,
does he not rule them by his Spirit? Why does he not render them fit for their office?

Why does he suffer his Temple, and the sacred office which he so highly commends to usin
his Law, to be thus profaned? or why, at least, does he not stretch forth his hand to defend me, who
am also a priest, and sincerely engaged in my calling?’ For we know that God commands in his
Law, as aproof that the priests had supreme power, that whosoever disobeyed them should be put
to death.

(Deuteronomy 17:12.) “ Since, then, it was God’ swill to endue the priests with so much authority
and power, why therefore did he not guide them by his grace, that they might faithfully execute
the office committed to them?’

Nor was Jeremiah alone moved and shaken by thistrial, but al who then truly worshipped God.
Small, indeed, was the number of the godly; but there was surely no one who was not astonished
at such a spectacle asthis.

Pashur was not the chief priest, though he was of the first order of priests; and it is probable
that Immer, hisfather, was the high priest, and that he was hisvicar, acting in his stead astheruler
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of the Temple. 4 However this may have been, he was no doubt superior, not only to the Levites,
but also to the other priests of hisorder. Now this person, being of the same order and family, rose
up against Jeremiah, and not only condemned in words afellow-priest, but treated him outrageoudly,
for he smote the Prophet. This was unworthy of his station, and contrary to the rights of sacred
fellowship; for if the cause of Jeremiah was bad, yet apriest ought to have pursued amilder course;
he might have cast him into prison, that if found guilty, he might afterwards be condemned. But to
smite him was not the act of a priest, but of atyrant, of aruffian, or of afurious man.

We may hencelearnin what adisorder thingswere at that time; for in awell-ordered community
thejudge does not leap from histribunal in order to strike aman, though he might deserve ahundred
deaths, asregard ought to be had to what islawful. Now, if ajudge, whom God has armed with the
sword, ought not thus to give vent to his wrath and without discretion use the sword, it issurely a
thing wholly inconsistent with the office of a priest. Then the state of things must have been then
in very great disorder, when a priest thus disgraced himself. And from his precipitant rage we may
also gather that good men were then very few. He had been chosen to preside over the Temple; he
must then have excelled others not only as to his station, but also in public esteem and in the
possession of some kind of virtues. But we see how he was led away by the evil spirit.

These things we ought carefully to consider, for it happens sometimes that great commotions
arise in the Church of God, and those who ought to be moderators are often carried away by ablind
and, asit were, afurious zeal. We may then stumble, and our faith may wholly fail us, except such
an example asthis affords us aid, which shews clearly that the faithful were formerly tried and had
their faith exercised by similar contests. It is not then uselessly said that Pashur smote Jeremiah
Had he struck one of the common people, it would have been more endurable, though in that case
it would have been an act wholly unworthy of his office; but when he treated insolently the servant
of God, and one who had for along time discharged the prophetic office, it was far less excusable.
This circumstance, then, ought to be noticed by us, that the priest dared to strike the Prophet of
God.

It then follows that Jeremiah was cast by him into prison But we must notice this, that he had
heard the words of Jeremiah before he became infuriated against him. He ought, doubtless, to have
been moved by such a prophecy; but he became mad and so audacious as to smite God' s Prophet.
It hence appears how great isthe stupidity of those who have once become so hardened asto despise
God; for even the worst of men are terrified when God’ sjudgment is announced. But Pashur heard
Jeremiah proclaiming the evil that was near at hand; and yet the denunciation had no other effect
on him but to render him worse. As, then, he thus violently assailed God’s Prophet, after having
heard hiswords, it is evident that he was blinded by arage wholly diabolical. We a so see that the
despisers of God blend light with darkness, for Pashur covered hisimpiety with a cloak, and hence
cast Jeremiah into prison; for in thisway he shewed that he wished to know the state of the case,

4 The account which Blayney givesis the most probable: that he was the first of his order. There were twenty-four courses
of priests, as appointed by David, 1 Chronicles 24; and the head of each course was for the time the ruler or governor of the
Temple. These heads of the courses were no doubt the “chief priests’ mentioned in the New Testament, for in fact there was
only one chief priest. They were also called the “ captains’ of the Temple. “ The chief overseer in the house of Jehovah” isthe
most suitable rendering. The whole verse might be rendered as follows, — “When Pashur, the son of Immer, the priest, while
he was the chief overseer in the house of Jehovah, heard Jeremiah prophesying these words, then Pashur smote Jeremiah,” etc.
So the Syriac, and so does Blayney connect the first with the second verse. The family of “Immer” formed the sixteenth course.
See 1 Chronicles 24:14. “The priest” refers to Pashur, and not to “Immer;” and it is so rendered by the Sept., Vulg., and the
Arab., though not by the Syr. Immer was the name of the family. — Ed.
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as he brought him out of prison the following day. Thus the ungodly ever try to make coverings
for their impiety; but they never succeed. The hypocrisy of Pashur was very gross when he cast
Jeremiah into prison, in order that he might afterwards call him to defend his cause, for he had
already smitten him. Thisgreat insolence, then, took away every pretensefor justice. It wastherefore
extremely frivolous for Pashur to have recourse afterwards to some form of trial for deciding the
case.

Theword , mephicat, is rendered by some, fetter; and by others, stocks; and they think it to
be a piece of wood, with one hole to confine the neck, and another the feet. But | know not whether
this is suitable here, for Jeremiah says that it was in the higher gate of Benjamin. This certainly
could not be properly said of fetters, or of chains, or of stocks. It then follows that it was a prison.
5 Hementionsthe gate of Benjamin, asit belonged to that tribe; for we know that apart of Jerusalem
wasinhabited by the Benjamites. They had two gates, and thiswasthe higher gate towards the east.
He says that it was opposite the house of Jehovah; for besides the court there were many small
courts, asit iswell known, around the Temple. It follows: —

Jeremiah 20:3

3. And it came to pass on the morrow, that 3. Et accidit postridie (die crastino) ut
Pashur brought forth Jeremiah out of the stocks. educeret Phassur Jeremiam e carcere; et dixit el
Then said Jeremiah unto him, The LORD hath Jeremias, Non Phassur vocavit Jehova homen
not called thy name Pashur, but Magormissabib. tuum, sed potius terrorem undique.

No doubt Pashur called other priests to examine the case. It was, indeed, a specious pretense,
for he seemed as though he did not wish to condemn the holy Prophet hastily, or without hearing
his defense. But Jeremiah only says briefly that he was brought out of prison: we at the same time
gather that he was not dismissed, for he was summoned before Pashur to give a reason for his
prophecy.

But here the Prophet shewsthat he was not cast down or disheartened, though he had been most
contemptuously treated; he bore patiently the buffetings and stripes he had received, and also his
incarceration. We know that such outrages are so bitter to ingenuous minds, that they can hardly
sustain them. But Jeremiah teaches us, by his own example, that our constancy and firmness ought
not to be weakened though the whole world loaded or almost overwhelmed us with reproaches.
We ought, then, to understand that courage of mind ought not to fail or be weakened in God’'s

S The versions differ — “dungeon” isthe Sept.; “stocks-nervum” isthe Vulg.; and “circle,” or “circuit,” isthe Syr.; but the
Targ. has “prison.” The word occursin two other places, in 1 Chronicles 29:26, and in 2 Chronicles 16:10, and is rendered
“prison.” Venemarendersit “the torturing prison,” taking the verb from which the word comes in a bad sense, as signifying to
distort, and hence to torture. Symmachus favors this view, for he rendersit “a place of torment — (acaviotiipiov,” and “arack
— otpeCAwtrplov.” The form of the expression isin favor of thisidea, “and set him in the stocks,” or on therack. And soin
Jeremiah 29:26, the rendering ought to be — “that thou shouldest set him on the stocks (or rack) and in prison” Of what kind
was this instrument of tortureit is not known. Prisons had especially three names — “the house of roundness ( );” “the house
of confinement ( );” and “the house of the rack, or stocks, ( ).” See Genesis 39:20; 1 Kings 22:27; and 2 Chronicles 16:10.
But “the house” is not here torture itself. Had the prison been intended, the word “house,” asin 2 Chronicles 16:10, would have
been placed beforeit. It is at the same time probable that the prison was the place where the rack or the stocks were. — Ed
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servants, however wickedly and contumeliously they may be treated by the world. For Jeremiah,
when he came out of prison, spoke more boldly than before; nor was he beyond the reach of danger.
Courage increases when one obtains the victory, and he can then safely and securely insult his
enemies, but Jeremiah was yet a captive, though he had been brought out of prison, and he might
have been afterwards cast there again and treated more cruelly than before. But neither the wrong
he had received, nor the fear of new contumely, deterred him from denouncing God'’ s judgment
on the ungodly priest. Such magnanimity becomesall God' s servants, so that they ought not to feel
shame, nor grow soft, nor be disheartened, when the world treats them with indignity and reproach;
nor ought they to fear any dangers, but advance courageously in the discharge of their office.

It must in the second place be noticed, — that God’ s Prophet here closes his eyesto the splendor
of the priestly office, which otherwise might have hindered him to denounce God'’ s judgment,. And
this ought to be carefully observed; for we know the ungodly he hid under masks, asthe caseisin
the present day with the Pope and all his filthy clergy: for what do they allege but the name of
Catholic Church and perpetual priesthood and apostolical dignity? Doubtless, Pashur was of the
priestly order; but what the Papacy is, the Scripture neither mentions nor teaches, except that it
condemns it as altogether filthy and abominable. And the Levitical priesthood, as| have said, was
founded on God's Law; and yet Jeremiah, guided by the command of God, hesitated not severely
to reprove the priest and to treat him as he deserved. It is, therefore, then only that we tightly and
faithfully discharge the prophetic office, when we shew no respect of persons, and disregard those
external masks by which the ungodly deceive the simple, and are haughty towards God while they
falsely pretend his name. ©

Now he says, Jehovah has called thy name not Pashur, but terror on every side Some render
thewords, “Because there will beterror to thee on every side;” but incorrectly, for inthe next verse
areason is given which explains what the Prophet means. Jeremiah no doubt had a regard to the
meaning of the word Pashur, otherwise it would have been unmeaning and even foolish to say,
“Thy name shall be called not Pashur, but terror on every side.” Interpreters have expounded the
word Pashur as meaning an increasing prince, or one who extends power, derivingitfrom , peshe,
to increase, and transitively, to extend; and they add to it the word , sher, which means a prince;
and so they render it, a prince extending power, or a prince who increases. But as there is some
doubt as to the points, | know not whether this etymology can be maintained. | am more inclined
to derive the word from , peshech, to cut or break. It is indeed but once found in this sense in
Scripture, but often in the Chaldee language. However this may be, it is taken in this sense once
by Jeremiah in the third Chapter of Lamentations. 7 And hence by a metaphor it means to open;
and , aleph, may be deemed quiescent in the second word, so that it means one who breaks or
opens the light. The words which follow — “terror on every side” — induce and compel me to
give this interpretation. He does not say that he would be a terror on every side; but that terrors

6 | would render the verse thus. —

3. And it happened on the morrow that Pashur brought out Jeremiah from the stocks; and Jeremiah said to him, — Not Pashur
does Jehovah call thy name, But, Terror on every side.
| take tobeaparticiple, and not averb in the past tense. — Ed

7 Theword is not spelt with , but with ; it is“Pashchur.” Therefore, the former derivation cannot be admitted. Venema
derivesit from , to be proud, or ferocious, and , which means “white,” or splendid; then the meaning is, “splendid prince.”
Gataker seems to prefer the opinion of those who derive the word from , diffusion, and , paleness, because he diffused, or
spread fear, which produces palenessto all around. Instead of this, aterror, the cause of paleness, would be to him and to all his
friends, as stated in the following verse. — Ed
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surrounded him, , mesabib, so that there was no escape. As then the name of Pashur was
honorable, signifying to open light, he mentions this, (it is indeed a metaphor, by which breaking
means opening:) as then he had this name, which meansto bring forth light, Jeremiah says, “Thou
shalt becalled aterror on every side;” that is, aterror that so surrounds all that no escapeis possible.
8 We see that the contrast is most suitabl e between the opening of light and that terror which spread
on every side, so that there is no opening and no escape; and the explanation follows:

Jeremiah 20:4

4. For thus saith the LORD, Behold, | will 4. Quiasic dicit Jehova, Ecce ego ponotoin
make thee a terror to thyself, and to al thy terrorem tibi et omnibus amicis tuis; et cadent
friends: and they shall fall by the sword of their per gladium hostium tuorum, oculi tui videntes,
enemies, and thineeyes shall beholdit: and | will (id est, oculis tuis videntibus,) et totum Jehudah
give al Judah into the hand of the king of tradam in manum regis Babylonis, et transferet
Babylon, and he shall carry them captive into eos (vel, traducet) Babylonem, et percutiet eos
Babylon, and shall slay them with the sword.  gladio.

Here Jeremiah explains more at large why he said that Pashur would be terror on every side,
even because he and hisfriendswould beinfear; for he would find himself overwhelmed by God’ s
vengeance, and would become a spectacle to all others. In short, Jeremiah means, that such would
be God’s vengeance as would fill Pashur and all others with fear; for Pashur himself would be
constrained to acknowledge God's hand without being able to escape, and all others would also
perceive the same. He then became a spectacle to himself and to others, because he could not,
however hardened he might have been, do otherwise than feel God' s vengeance; and this became
also apparent to all others.

Behold, he says, | will make thee aterror to thyself and to all thy friends; and fall shall they by
the sword of their enemies, thine eyes seeing it; and all Judah will | deliver into the hand, etc. He
repeats what he had said; for Pashur wished to be deemed the patron of the wholeland, and especialy
of the city Jerusalem. As, then, he had undertaken the cause of the people, as though he was the
patron and defender of them all, Jeremiah says, that all the Jews would be taken captives, and not
only so, but that something more grievous was nigh at hand, for when the king of Babylon led them
into exile, he would aso smite them with the sword, not indeed all; but we know that he severely
punished the king, his children, and the chief men, so that the lower orders on account of their
obscurity alone escaped; and those of this class who did escape, because they were not noble nor
renowned, were indebted to their own humble condition. It follows, —

8 TheVulg. donegivesthismeaning to the phrase; the Sept. has“ uétoikov — emigrant,” and the Syr. “ stranger and wanderer.”
And then in the fourth verse both these versions give a correspondent meaning. “1 will deliver theeinto emigration (or captivity)
with all thy friends.” That this word, rendered “terror,” may be derived from , which meansto sojourn, to peregrinate, is
undeniable; as a participle noun from Hiphil, it may mean a sojourner, or an emigrant. The word in this senseis found often in
the plural number. See Genesis 47:9; Exodus 6:4. But the phrase, as found here, occurs four times in this book, where it can
have no other meaning than “terror (or fear) on every side,” Jeremiah 6:25; Jeremiah 20:10; Jeremiah 46:5; Jeremiah 49:29; and
it occurs once elsewhere, in Psalm 31:13; where also its meaning is evident from the context. — Ed
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Jeremiah 20:5

5. Moreover | will deliver al the strength of 5. Et ponam totam fortitudinem urbis hujus,
this city, and al the labours thereof, and all the et omnem laborem gjus, et omnem pretiousum
precious things thereof, and all the treasures of gus, (vel, omnem gloriam,) et omnes thesauros
the kings of Judah will I give into the hand of regum Jehudah ponam in manum inimicorum
their enemies, which shall spoil them, and take ipsorum, et spoliabunt ipsos et tollent eos et
them, and carry them to Babylon. abducent eos Babylonem.

He goes on with the same subject, but amplifies what he had said in order to confirmit. At the
same time there is no doubt but that Pashur was more exasperated when he heard these grievous
threatenings; but it was right thus to inflame more and more the fury of all the ungodly. Though,
then, they may ahundred times raise aclamor, we must not desist from freely and boldly declaring
the truth. This is the reason why the Prophet now more fully describes the future calamity of the
city.

| will give up, he says, the whole strength of this city, etc. Thisword “strength” is sometimes
taken metaphorically for riches or wealth. Then the whole strength, or substance, of this city and
all itslabor will | give up, etc. Thissecond clauseis still more grievous, for what had been acquired
with great labor was to be given to plunder; for when any one becomes rich without labor, that is,
when riches come to one by inheritance, without any trouble or toil, he is not so distressed when
he happens to be deprived of his wealth; but he who has through a whole life of |abor obtained
what he expectswould be for the support of life, this person grieves much more and becomesreally
distressed with anguish, when enemies come and deprive and plunder him of all he possesses. There
is therefore no doubt but that “labor” is here mentioned, as in other parts of Scripture, in order to
amplify the evil. He then adds, all its precious things and all the treasures of the kings of Judah
will 1 deliver into the hand of their enemies; who will carry away, not only riches, labor, and
treasures, but also the men themselves, and bring them to Babylon ° The rest to-morrow.

PRAYER

9 What Calvin and our version render “strength” is rendered the same by the Sept., ioxbv, — by the Vulg., “ substance,” —
by the Syr., “citadels,” — and by the Targ., riches. The primary meaning of the word is to be strong, or firm; and then what is
strongly, or firmly secured — store, or treasure, here, and the two things which follow are explanatory of this store, — thelabor,
or the fruit of labor, — their garments; and precious things, — their gold, silver, and precious stones and furniture: —

5. And | will givethewhole store of thiscity, Even all thefruit of itslabor, And every preciousthinginit,— Yea, all thetreasures
of the kings of Judah will | give, Into the hand of their enemies: And they shall plunder them and take them, And bring them
into Babylon.

All the versions refer “them” in the two last lines to the people, but the Targum to the things mentioned in the preceding
lines; but the former view isthe right one. To render the last verb to “carry,” asin our version, is not correct; for it means to
cause to come, and hence to bring; and this clearly supports the versions.

The exposition of Blayney is, that by “strength’” is meant the military, by “labor” the workmen, and by “the precious’ the
respectable part of society. Then he ought to have gone on and said, that by “the treasures’ were meant the kings of Judah! But
all thisisfancy, and wholly inconsistent with the tenor of the passage. They wereto “plunder” them; and if their stores were not
referred to, how could this be said of what their enemies would do? And then, according to this view, the treasures of the kings
were to become a spoil, and not the stores of the city. To spoil the people of their property was one of the most common
threatenings of the Prophets. — Ed.
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Grant, Almighty God, that we may not by our perverseness increasingly provoke thy wrath,
but that whenever thou threatenest us, we may immediately fear and tremble at thy word, and also
obey thee in the true spirit of meekness, and so dread thy threatenings as to anticipate thy judgment
by true repentance, and thus strive to glorify thy name, that thou mayest become our strength and
glory, and that we may be able not only before the world, but before thee and thy angels, really to
glory, that we are that peculiar people whom thou hast favored with thy adoption, that thou mayest
to the end carry on in us the work of thy grace, through Jesus Christ our Lord. — Amen.

LECTURE SEVENTY-SIX

Jeremiah 20:6

6. And thou, Pashur, and all that dwell in 6. Et tu Phashur et omnes habitatores domus
thine house shall go into captivity: and thou shalt tuae (hoc est omnes domestici tui) venietis
come to Babylon, and there thou shalt die, and captivitatem; tu venies Babylonem, et illic
shalt be buried there, thou, and al thy friends, to morieris, et illic sepeheris, et omnes amici tui,
whom thou hast prophesied lies. quibus vaticinatus es in mendacio.

Now Jeremiah declares that Pashur himself would be a proof, that he had truly foretold the
destruction of the city and the desolation of the whole land. He had indeed before exposed his
vanity; but he now brings the man himself before the public; for it was necessary to exhibit a
remarkable instance, that all might know that God’ s judgment ought to have been dreaded.

Though that impostor flattered the people, yet Jeremiah says, that heand all hisdomesticswould
be led into captivity; that is, that the whole family would be as it were a spectacle, so that all the
Jews might see that Pashur would be brought to nothing. “Let all the Jews then know,” he seems
to have said, “that he is afalse prophet.”

But what follows might have raised a question; for Jeremiah declares as a punishment, that
Pashur dying in Babylon would be buried there; but he had said before, “1 will give their carcasses
for meat to the birds of heaven and to the beasts of the earth;” and now it is not consistent in the
Prophet to represent that as a punishment which is reckoned as one of God' s favors. In answer to
this, let it be especialy noticed, that God does not always punish the ungodly alike, or in the same
way. He would have some to be cast away unburied, as they were unworthy of that common lot of
humanity; but he would have others buried, but for a different, purpose; for there is weight in the
particle there, for Babylon is put in contrast with the holy land. Whaosoever were buried in the land
of Canaan, had even in their death a pledge of the eternal inheritance; for asit iswell known, God
wished them while they lived so to enjoy the land, that they might look forward to heaven. Hence
burial in the land of Canaan was as it were avisible mark or symbol of God’ s adoption, as though
all the children of Abraham were gathered into hisbosom until they aroseinto ablessed and immortal
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life. Hence Pashur, by being buried in Babylon, became an outcast from God’ s Church; for it was
in amanner arepudiation, as though God would thus openly put on him amark of infamy.

If it be objected and said, that the same thing happened to Daniel, and to some of the best
servants of God, and that Jeremiah himself was buried in Egypt, which was far worse; the answer
we give is this, — that temporal punishments which happen to the elect and God’s children for
their good do in a manner change their nature as to them; though, indeed, it must be held, that all
punishments are evidences of the wrath and curse of God. Whatever evilsthen happento usinthis
life ought to be regarded as the fruits of sin, as though God thereby shewed himself openly to be
displeased with us. Thisis one thing. Then, when poverty, famine, diseases, and exile, and even
death itself, are viewed in themselves, we must always say that they are the curses of God, that is,
when they areregarded, as| have said, in their own nature. But God consecrates these punishments
asto hisown children, so they turn to their benefit, and thereby cease to be curses. Whenever then
God declares, “Thou shalt be unburied,” it is no wonder that this dishonor should be deemed an
evidence of hiswrath and a proof of his curse. And farther, whenever he formerly said thus, “ Thou
shalt be buried out of the holy land,” it was also an evidence of his curse, that is, with regard to the
reprobate. At the same time God turned to good whatever might otherwise be a curse to his elect;
and hence Paul says, that al things turn out for good and benefit to the faithful, who love God.
(Romans 8:28.)

Now, then, we understand why the Prophet says, that Pashur would be buried in Babylon; nor
is there a doubt but that there was more disgrace in that burial, than if his body was cast out and
devoured by wild beasts; for God intended to render him conspicuous, that all might for along time
turn their eyesto him, according to what is said in Psalm 59:12,

“Slay them not, O God, for thy people may forget them.”

God then intended that the life and death of Pashur should be a memorial, in order that the
minds of the people might be more impressed. At the same time, were the word burial takenin a
wider sense, there would be nothing wrong, as though it was said, “ There shall his carcasslie until
it becomes putrified.”

Then Jeremiah adds, Thou and thy friends to whom thou hast prophesied falsely *° This passage
teaches usthat ajust reward isrendered to the ungodly who wish to be deceived, when they sustain
atwofold judgment from God. Behold, then, what all the wicked who seek flatterers that promise
them wonderful things, gain for themselves! they thus earn for themselves a heavier vengeance.
The morethey strive to put afar off God’ sjudgment, the more, no doubt, they increase and inflame
it. Thisis the reason why the Prophet denounces a special judgment on the friends of Pashur, to
whom he had prophesied; they had wilfully laid hold on those false promises by which he had
flattered them, so that they boldly despised God. Since, then, they wished of their own accord to
be thus deceived, it was right that these deceptions through which they slandered the prophetic

10 This verse ought to be thus arranged, —
6. And thou, Pashur, and all who dwell in thine house, Go shall yeinto captivity: Y ea, to Babylon shalt thou go, And there shalt
thou die, and there be buried — Thou and all thy friends, To whom thou hast prophesied falsely.

Thereis here an instance of the free and unmodified manner in which statements are often made in Scripture. It issaid in
Jeremiah 20:4, that “hisfriends’ would fall by the sword; but here, that they would be carried into Babylon, die, and be buried
there. The hearers of Jeremiah, no doubt, understood him, though a captious hearer could have made out a contradiction against
him. But the meaning is, that many of them would be slain by the sword, and that many of them, or most of such as remained,
would be led into captivity. A great number were to be slain, and a great number would be taken captives. — Ed.
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threatenings, and which they usually set up asashield against them, should bring on them aheavier
punishment. It then follows —

Jeremiah 20:7

7.OLORD, thou hast deceived me, and |l was 7. Decepisti me, Jehova, et deceptus sum;
deceived: thou art stronger than I, and hast vim intulisti mihi, itfuisti superior; fui in
prevailed: | am in derision dally, every one ludibrium toto die, (vel, quotidie, hoc est,
mocketh me. assidue;) omnes subsannant me.

Some think that these words were not spoken through the prophetic Spirit, but that Jeremiah
had uttered them inconsiderately through the influence of ahasty impul se; as even the most eminent
are sometimes carried away by a hasty temper. They then suppose the Prophet, being overcome by
a temptation of this kind, made this complaint, to God, “What! Lord, | have followed thee as a
leader; but thou hast promised to me what | do not find: | seem, then, to myself to be deceived.”
Others give even a harsher explanation, — that the Prophet had been deceived, according to what
issaid elsawhere,

“1 the Lord have deceived that Prophet.” (Ezekiel 14:9.)

But there is no doubt but that his language is ironical, when he says that he was deceived He
assumes the character of his enemies, who boasted that he presumptuously prophesied of the
calamity and ruin of the city, as no such thing would take place. The Prophet here declares that
God was the author of his doctrine, and that nothing could be alleged against him which would not
be against God himself; as though he had said that the Jews contended in vain, under the notion
that they contended with amortal man; for they openly carried on war with God, and like the giants
furiously assailed heaven itself. He then says that he was deceived, not that he thought so; for he
was fully satisfied as to himself; nor had he only the Spirit of God as a witness to his calling, but
also possessed in his heart afirm conviction of the truth he delivered. But as | have already said,
he relates the words of those who, by opposing histeaching, denied that he was God' s servant, and
gave him no credit as though he was only an impostor.

But this mode of speaking is much more striking than if he had said in plainterms, “Lord, | am
not deceived, for | have only obeyed thy command, and have received from thee whatever | have
made public; nor have | presumptuously obtruded myself, nor adulterated the truth of which thou
hast made me the herald: | have, then, faithfully discharged my office.” If the Prophet had thus
spoken, there would have been much less force in his words than by exposing in the manner he
does here the blasphemies of those who dared to accuse God, and make him guilty by arraigning
his servant as a false prophet.

We now, then, understand why he spoke ironically, and freely expostulated with God, because
he had been deceived by him; it was that the Jews might know that they vomited forth reproaches,
not against amortal man, but against God himself, who would become the avenger of so great an
insult.

Were any oneto ask whether it became the Prophet to make God thus his associate, the answer
would bethis, — that his cause was so connected with God’ s cause, that the union was inseparable;
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for Jeremiah speaks not here as a private individual, much less as one of the common people; but
as he knew that his calling was approved by God, he hesitated not to connect God with himself, so
that the reproach might belong to both. God, indeed, could not be separated from his own truth;
for nothing would be left to him, were he regarded as apart from hisword. Hence amerefictionis
every idea which men form of God in their minds, when they neglect that mirror in which he has
made himself known, Nay more, we ought to know that whatever power, majesty, and glory there
isin God, so shinesforthin hisword, that he does not appear as God, except hisword remains safe
and uncorrupted. As, then, the Prophet had been furnished with a sure commission, it is no wonder
that he so boldly derides his enemies and says, that God was a deceiver, if he had been deceived.
To the same purpose is what Paul says,

“If an angel come down from heaven and teach you another Gospel, let him be accursed.”
(Galatians 1:8)

Certainly Paul was inferior to the angels, and we know that he was not so presumptuous as to
draw down angels from heaven, and to make them subservient to himself; no, by no means; but he
did not regard what they might be; but as he had the truth of the Gospel, of which he wasthe herald,
sealed in his heart, he hesitated not to raise that word above all angels. So now Jeremiah says, that
God was adeceiver, if hewas deceived: how so? because God would deny himself, if he destroyed
the truth of hisword.

We now, then, perceivethat the Prophet did not exceed what wasright, when he dared to elevate
himself, so asto becomein amanner the associate of God, that is, asto the truth of which God was
the author and he the minister.

But from this passage a useful doctrine may be gathered. All who go forth to teach ought to be
so sure of their calling, as not to hesitate to appeal to God’ stribunal whenever any dispute happens.
It isindeed true, that even the best servants of God may in some things be mistaken, or be doubtful
intheir judgment; but asto their calling and doctrine there ought to be that certainty which Jeremiah
exhibits to us here by his own example.

He afterwards adds, Thou hast constrained me By saying that he had been deceived, he meant
this, — 